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Yeshiva College, The same aricle alse ae-
knowledged Feuerstzin, who was voded the
mezat popular student, the most likely 1o sue-
cegd, and s having dene the mast for Yeshiva,
as well as being the school’s “higpest politi-
cian”, In the ed, it was the yourg paelitician,
very mird ful of the boundanes of his political
sphere, wha had his way

In the aftermath of the epissde, D Safi
rernmined am irstrector of Biology in the Col-
lege and Prineipal of the Talmudical Academy
until his retiremend in 1963, bt resigned from
his poest a5 dean in Jure 1935 As one of the
pringiple players in Safic's ursloing, BMoses [
Feverstein's edition of Vi Comitmetrior cnme
aurl e its first eontentions bout of polifies vie-
forigus, o dbe ensuing years, Blordecsi
Gabrigl and A Leo Levin, editors who viewed
Feuerstein s their menor, guided their re-
speefive Governing Boards through  more
Yeshiva polities. Accordingly, the newspaper
continesd tiptoeing the dhin ling between serv-
ing the College and behaving like proper
veshivah students. As such, Feuersiein's vie-
tory did mot mersly raise the bar for fobure ed-
iters — it effectively set & precedent,

Zew ElefiTis o senior af PO majoring
Sewisl Stdles, and 8 als o forener editor- -
clbe o The Commentator as well as a Foungh
digg Wesnher of Kol Hamevaser

' Letter from Bermord Fevel to Mr Samuel
Feuerstein, Rveld Papers — Coreegponidence

i, Bevel's prediefien proved correet, Afier
gradduating from Yeshiva College in 1936,
“Mloe” Feverstein attended Harvard Business
Sghaol, but pever really utilized the degree

Instend, Feverstein belped established Torah
Umeserah, served as president af the Orthesdoy
Unign for several years, and funetioned in
ather key roles in aiding the quest 10 baild up
Ameriean Orthadexy during the last fifiy

vedrs,

" Anren Eothkall, Bermeed Fevel: Bailder of
Americar Jewish (vthedony (Philadelphia:
Jewish Publacation Society, 1972 p. B2, For
a waluable discussion of Safir's tenure and ac-
complishmens at MTA, see Seth I Tavlor,
Hirreven Traainion mrd Moakeerine, A Wisiorey
af e Warsha Stern Tofmadical deademy
(Mew York: Yeshiva University, 1951 pp. 4
45,

' Rathkaedl, p. 196

=gt of Charges.”
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PoLITICS AND LEADERSHIP

Judaism: Ends and Means'

EY: Shhmine fockier

1

The fameus axiom “the ends justifyv the
meenns” connabes that one is ethically justified
i comnmitting whatever actions of questionable
morality that he desiies, a5 long as the end goal
s asceplable, This moral stanes, known as
conssquentiali=m, 19 assoceated with Machi-
avelli’s work “The Prines.” Examples of such
conduct in the political realim could iclude a
leader withholding information oo te pub-
lie o ordier bl & detnmental panee-driven
meslvem. Alternatively, onan indivadual level,
b includes someons lving oo munderes who
ks where lns mdended vietm 15 hiding. The
appasite approach o consequentialism s de-
anitolagy, the belied syabem that cerlain aets ans
merally disal lovwed, repnrdless ol the circums
stanee or the good that could be vielded as n res
sult ol the act

A stmilar dilemmma appears inthe Mishnah
Termammed B:11-12 The Mishravved discuss the
lellowing policy question: Suppose an army
hresbens to rape all the women in a city unless
il gty delivers one saenfics girl to be raped
Here i we look at fhe conssquenees of the oo
pessible regponses, i is clearly betber let the one
@irl be mped than to led the anmy rape all the
wiomen of the town, However, the Mishinal
anvs that our uirwi llingness to comimit an act of
aiviiez away a Jewiah soul overrides that fae-
tor, and the propsr procaduns is to il passively

iwr matter the conssquences. However, the

parallel Tosefta (7200 adds an imporiant
caveat: If dhe army specifics someone “like
Eheva ben Bikhn." the ey s obligated 1o de-
liver hem o onder o save e rest of e imbalk-
niants

Arwrher siumtion whore this questson may
appenr ts o e Bamous agadita about the de-
struchion of the Mikdadh on Orideim 3a, The
Raman government semt an otbering to he se-
mificed i the Adikdlasle. O the way, the mes-
senger who brought the animnl, Bar Komisno,
o mimor blenwsh mdo the animal, Thee do the
harely percephible blemish, K. Yohanan ben
Avkulus refused 10 olter the govermment-pra-
vided Sorbaa in the Wikaesl, Realizing the
ameint o anger this would ense in the Bonan
govermment, the Jews proposed killing Bar
Kamiza sothat he would not report the event to
the Boman government  Onee again, B
Yohanan ben Avkulus ehjecied, becanse he did-
n't want people o think incorrectly that one
whe creates a muin deserves death, When the
Raommn government Found out what had lap-
pened. they destroved the Mikdioadi.  The
Gremara soncludes that “the amadamns (passiyv-
ity of K. Yohaen ben Avkulus destroyed the
Mkl Here, the Gemar seams o be pro-
miHanae |.'|.1||5|.'|.|_l.||.'|:|1ia.'|i:||:|| =8 FuuHL'ma[iL' aetion
15 appropiabe Por the greater good. However.at
15w clear inwloch cases ths tvpe of neason-
ag should be appleed. In Gict, the Gemara's ac-
coptance of comsequmtinlism maght be Timaeed
i enses of destruction of the Jewash people
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Besides pamculs.nnmn-.-:s where there is
tension hetween the ends of Judai=m and the
mezans ulilized to achieve them, there ane more
ahstract anguments about the nature of Ju-
dnism s approneh fo ends and means in gensral,
a related but separate issue. There ag several
distinet Jewizh views on the matier. A first
apinion i5 that of K. Aharen Seloveichik, whe
has stated that: “in Judaisim. there are no ends.
anly means. "™ I other words, one should not
decide b bo aet based on aoine soft of end
aoal, but rather should do tlse technically oor-
recl halakhic thase i every situatien. This s
representative of the Brsker position hat
places lmlakhah in g central position in Ju-
clarsm, b il exeluson of all else ™

Al the extrenss ather end of the spectrum
wre the Jewish Humamsts, wha reject hnlakhie
prineiples and see the moin poand of Judaism as
some sort of grnd process of improving the
world. They see only ends, ol ne menns in
theeir visionm of Judmsm.Y GUE M. Anscombe, in
her semamal nrbicle “fodem Momal Phalosophy™
i 1958 where she coined the phrase “oonse-
quentialism,” elaims that Jedeo-Christion di-
vine law is eompatible with deomdology. Snll,
itis possible that even for those whe believe in
i halakhic process a consequentialist expla-
nation i3 sustainable, as will be explained
bl

O placs where this broad question may
cinieigs 15 by the topic of n amer ot
Tl Torah Forhids the Jewish people to take the
e of a bird along with the bied, we must Grst
send away the medher bird. This injunetion is
presurmably intended o prevent the mother bird
from widue distross al seemng ber olaldren
faken, However, the Mishmayol in Berakho
33 b and Megiflaf 250 say that o s problematic
1o sy “al kaw tsippor vaggy s rabamekia
(Vo bave merey [even| on the nest of a bind )
and the Cemara m esch ploce gives twa possi-
hle renscns: either hecause i couses jenlousy
hetween Gind s crenfures or beomse i1 attnbuoes
a renson o Giod s lews when they ore really
“mezaiecd,” fiads, without explanation, Presum-
ahly, the secomd answer sees n problem in al-
iribubing ressons to God’s laws, while the st
o dlowess ot Fambarm (hfoweli [I1:485 says that
he follews the epinien that believes in giving
reasons for mitsvot, and he applics this i many
augh mitsvol in frelek gl of Moreli V-
vakhine™ For those whe believe that there are
no resasons for mitavod, it is clear that dodng
miteved ks coimidensd the right thing 1o do init-
aell, a deoitological view. Within the camp of
thoae who belicve that there ane reasons for
muitsved, ™ this is a more complicated s [t
could be that there are reasons to doa mitsvah,
b il value of e mitsvah act s in the Uset
st it 15 commuanded. o 114 possible that the
real valus of the mitsvah s im the reason given
for b, which 15 usually an cubcomes sich as im-
g mankimd, 11 thas s so0 then the beliel
wiould be that Judmsm comstilutes a form ol
‘rule consequentinlism,” that following ho-
Inkhah lesds to the best seciety, nnd thas is why

il e are legislated, though the rules, ones
memdnted . are inherently imporiant as well. In
il way we ean resoncile halakhic Judaism and
consegquentializm

Bpdh ends and means play an imporiant
rede i the observanee of Torah and mitsved
Somems who seens 1o have the corect goals
Tt isn 1 geing about implemeiting thein in the
might way will often find his goals lacking, and
someene who fellowa all the details of Judaism
correctly but has no breader vision has b an
cpty abaervaies of the law, Tinother words_ a
Jusdawgam wath o halakhah s oo Judarsan, amd a
Juklansm withoat a goal of improving Ged's
world 15 a sevensly impovenshed Judaism.
Feothy thr “wiheat™ and the “why™ of Judaism ane
g fieant.

Helaime Suclier i a fuwor af 3T pogjors
drgr i el Samaes mond Phifosopdie and i dee
oy Fditor for Kol Hamevaser,

This artiele is the product of seme thoughts 1
have had about the tepic and owes much of its
camtent o several rabdine | have had. Twoold
miost say [ fully researched the issue, and there-
e the article should be viewed as musings be-
alkia,

" There is a discussion ansoag Bishomim re-
aarding il exact satuire of this cass, but analy-
ars of it isaue a8 bevond the scops of this
HAEY.

1 Shiae from B Aharen Lichienssein, 20007, and
comraborated by B Canmy.

" There 1s an alterate way of explainimg the
Ensker approach: [ s pessible that the follow-
ang o halakhah atsell s am el and 15 ol con-
slered a mearm.  Additionally, B, Aharon
EZolvechik s poston may not be that conse-
quences are irrelavant, only that their impor-
innee 1= relnfively miner comparzd b the 1ssme
of deang the halnkhically correct thing in the
particular situntion,

“While thew moy believe m the unsccepinbility
of certnin methads Gsuch as immeral ones) te
accomplishing their goals, this 15 nat a dis-
timetly Jewish ehjection, bul a general o

W Published in Pleloaopla 33, Moo 124, Inng-
ary 1958,

“\What is interesting aboat Rambam, though. is
that many of the reasons that he gives for
mitsved pre historieally bounded Gineloding, fa-
msisly, the law of Ferbeuredy, such that it is not
clear how seriously b takes the reasons and
hew mich it aflects his overall plalosoply.

o This will melude the opinion of thoss who
believe that tlsere are feasons bul we cannot
find them out (hough they wsually fall o
closer to these wise believe there 18 no reason )
Withan the reading of the Gemara it unda-
mentally bassd on e case o could be that thens
are Iniddden reasons, but the Gamana's larsusgs
of  C‘mudofay shel bo-Kedosh  Sarwkd
M eia ela gezeiood” implies that thens ane
TH TEISETS
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